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On the significance of the Daeseung
saron hyeonui gi KIEPUaiFent
for research on early Korean
Buddhist thought*

—Some 1nitial observations focusing on
hwajaeng —

Jorg Plassenss

Some remarks on the Daeseung saron hyeonui gi
KRIFeVUFH X F50 in the context of Chinese San-lun

The early history of San-lun in China was more complex than the

* This initial report on work in progress evolved from joint research with
Prof. Choe Yeonshik ##AfH, Mokpo National University. The author
should express his gratitude to the Secretariat for ASEM-Duo Fellowship
in Seoul for a grant affording the opportunity for stays at each others’
institutions. Furthermore, the author should like to express his deep gratitude
to Prof. Ito Takatoshi g5 for making available paper copies of the
manuscript of the introductory section “Chojang jungga ui” #)imHi{EZ5(infra
“Chojang jungga-ui Ms.”) known to have been in the possession of Mr.
Shiotome Masumi #i#4 B from Osaka, and to Profs. Ishii Kosei fiH-238
and Choe Yeonshik ###ME for their kind intermediacy in this matter.

#% Jun.Prof. Ruhr-Universitit Bochum, Germany
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30 wHELHTE (136)

still widespread perception of a San-lun lineage originating with
Seungnang &1 and culminating with Chi-tsang 55%(549~623) suggests.
Thus, the latter’s teacher Fa-lang’s £ /1(507~581) brandishing of
two fellow—disciples as “Chung-chia shih” HE&fli (“Masters of the
Middle and the provisional”, adhering to a static dualism of reified
“middle” and “provisional”)!) also betrays the fact that what is
known as the “San-lun lineage” only reflects the long-term success
of the lineage claims of one among several more or less closely
interrelated San-lun factions emerging in the 6th and 7th century.
—In the light of the existence of these competing factions, the
problem of the actual nature of the teachings propagated in Baekje
San-lun and brought to Japan arises. Needless to say, the discovery
of the origin of the Daeseung saron hyeonui gi NIEVU L350 gives
important clues on this matter.

There have been various attempts to compare the contents of
individual sections in the Daeseung saron hyeonui gi with those of
the Ta-sheng hstian lun KXIEm, a work usually ascribed to Chi-
tsang. These comparisons have been triggered by obvious textual
parallels and the circumstance that both texts—at first glance —seem
to be of a rather similar encyclopedic nature, addressing a wealth of
doctrinal issues. However, during our studies it became clear that,
while the Ta-sheng hstian lun has been proven to be a collection of

self-contained texts only loosely tied together,?) the nature of the

1) As pointed out in a previous article, these tensions mirrored a conflict
between non—meditators (notably, Fa-lang himself) and meditators (three
of his fellow diciples—if you will, Stingnang’s “true heirs”). Cf. this
author's “Seung Dorang (aka. Seungnang, fl. 476?~512) from Goguryeo
and his role in Chinese San-lun”. International Journal of Buddhist
Thought and Culture, vol. 5 (2005), 165-198.

2) Cf. this author’'s “Die Spuren der Abhandlung (Lun-chi): Exegese und
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On the significance of the Daeseung saron hyeonui gi KIePUik%FEa 31

Daeseung saron hyeonui gi 1s vastly different in as much as —despite
varying amounts of gwon recorded in the bibliographies— the extant
fragments betray a rather monolithic structure. Thus, in the first
section, labeled as “The meaning of the Middle and the provisional
[according to] the ‘First stanza™” (“Chojang jungga ui” #J#-H{5E%),
the author Hyegyun £ (n.d.) elaborates on the importance of the
“Ch'u—chang” ##% (Kor.: Chojang, lit. ‘First stanza’), a dialectical formula
to be used especially in the initial phase of training in order to
analyze (and deconstruct) pairs of seemingly opposed terms.

The formula is introduced in both a long and a short variant. As
both basically follow the same line of reasoning, presently it may

suffice to introduce the short one:

e BIFENE HRAES
INE MAEATE ARAEHE
4 ATE AR TEAR

If one says : “What has [characteristics] has [them] because it is not
[something] that has”, [then] what has is [something] that has [and
vet] does not have.

Also, [if] one says: “The others have [something] that has which can
be considered [something] that has”, [then] what has [characteristics]
has [them] because it is [something] that has.

Now, what has [characteristics] cannot be considered [something] that
has. What has is [something] that has and yet does not have.3

According to Hyegyun’s explanations, once this formula has been

mastered a wealth of difficult topics may be readily understood:

Ubung im San-lun des sechsten Jahrhunderts.” PhD diss., University of
Hamburg, 2002. [2000], pp. 14-16.
3) Chojang jungga-ui Ms., p. 1b.
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32 WHBLHTE (136)

o T )R TR A O R SR A SR 5 ) ] A
If one understands the “First stanza”, then scores of meanings without
characteristics such as [those of] the “two scrutinies”, “object and

” o«

wisdom”, “Buddha—nature”, “the two rivers”, “stimulus and response”,

etc. easily can be unraveled.4

At least part of these topics later reoccur as the headings of
individual sections (appearing even in cross—references between these
sections), and it may be surmised that the remaining ones were
covered in the missing chapters. —Aside from the coherent nature of
the text, which finds its expression also in cross references between
the chapters,® the above passage moreover quite obviously indicates
that the introduction to the application of the “Chojang” #)&=
formula is an important theme running through the text.

If we compare the Ta-sheng hstian lun with those of Hyegyun's
Daeseung saron hyeonui gi in terms of contents, it can be observed
that —notwithstanding certain differences in the attention dedicated

to different groups of opponents -6 the basic attitudes towards the

4) Chojang jungga-ui Ms., p. 1b. Also cf,. Ocho Enichi ##25H, “Siron gengi
no Shosho chuge gi” WX #oWF RS, int Twai Hakushi shoju kinen
ronbunshu 13L& FiaC @i U8, Tokyo: 1963, pp. 148-157, here p. 153,
where the characters 44 added at the side of the text are omitted.

5) Cf, e.g., the reference to the chapter “Beopsin ui” #4475 in ZZ.74.79b.

6) Prof. Choe Yeonshik has observed a certain difference in as much as
Hyegyun seems to pay somewhat more attention to the emerging She-
lun/Seomnon faction, often referring to it as one of the already enumerated
“four houses”. —Hence also the reference to the saron PUifi (“four treatises”)
in the title of the work: As pointed out by Prof. Choe already in the initial
stage of our project, in contrast to the case of Chi-tsang’s San-lun hsiian
I —imXF%E, the title of Hyegyun's work does not refer to the “dark”
meaning contained in four authoritative texts, but a hidden meaning
transcending those of four classes of treatises written by opponents Q.e.,
the adherents of the She-lun/Seomnon #iif, Ti-lun/Jiron Hi%, Ch'eng-
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Buddhist Way, and the usual lines of argumentation are virtually
the same: In fact, even much of the contents are more or less
identical. These overall similarities, striking verbatim textual parallels,
and—even more in the case of Hyegyun—by their frequency almost
notorious references to Fa-lang’s dicta indicate how much both
authors are indebted to the latter.

As shown in previous research, both the introductory section of
the Daeseung saron hyeonui gi, which as we have seen may be
considered to provide the hermeneutic framework for the whole text,
and the Lun—chi &, a hstian % on the Chung-lun 9 constituting
the last part of the Ta-sheng hstian lun,? are heavily indebted to a

particular text written and used in a lecture by Fa-lang:

BT KEONFAH BNIRPE AT — B R =
FE I PUBSHI R A — R DR AN B R

Master Hsing—huang 5 (Fa-lang #%:#) in the fifth month of the
sixth year of T'ai—chien K (574) inside his room opened [a text in]
six sections: First, explaining the Middle [with reference to] scattering
the deviating teachings; second, explaining the Middle [with reference
to] establishing and not establishing the provisional; third, explaining
the Middle [with reference to] simple and double; fourth, explaining
the Middle [with reference to] body and function; fifth, explaining the
middle [with reference to] oneness and duality; sixth, explaining the
middle [with reference to] cutting off and not cutting off.8)

shih lun/Seongsillon B and the Abhidharma).

7) T.1853.45.68a-77b.

8) Chojang jungga-ui Ms., 29a, following Ito Takatoshi’'s emendation of K
into A Cf. Ito Takatoshi {iEF45%, “Sanron kyogaku ni okeru Shosho
chige gi(ka)” —wZEEH B B ah (), Komazawa Daigaku Bukkyogaku
ronshu, vol. 34 (1976), pp. 174-203, here p. 180. Also cf. “Die Spuren der
Abhandlung”, p. 63.

There is little evidence for a mutual influence between both authors. Thus,
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34 WHELHTE (136)

Gradual differences, however, can be seen in the composition of
self-contained sections: While both authors usually begin with
lengthy expositions of conflicting doctrinal positions, and then
contrast these with a “correct”, non-abiding approach, the layout of
Chi-tsang’s “Lun-chi” ##f is much more intricate, and at times
consciously puzzling as it follows the “kathartic” purpose of “cleansing”
the dharmas and restoring them to the “Middle” in a commentarial
mode which might be labeled “exegesis als practice.”?

Judging from the extant chapters, Hyegyun's way of writing, by
contrast, is somewhat less sophisticated and hence far more accessible.
Not only the reference to the importance of the “Chojang” for the
beginners and the wide range of topics addressed, but also the rather
plain, straight—forward approach in which these topics are covered
suggest that the Daeseung saron hyeonui gi was designed as an
introductory work.

Much in the same vein, Hyegyun's accounts tend to be more
explicit, and thus present information not available through Chi-
tsang’s extant works, such as additional names of individual monks,
or information on their respective doctrinal positions. Most importantly,
Hyegyun gives more explicit information also on analytic methods

shared by both authors due to their common training under

Hyegyun hardly cites Chi-tsang, and these quotes might even refer to oral
communication. Judging from this conspicious absence of mutual quotes (in
the works of both authors), it might seem reasonable to assume that they
parted from each other soon after the fall of the Ch'en in 589 and at least
some time before the mid-590s, around which time Chi-tsang began to
establish himself as a writer of commentaries.

For an analysis of this kathartic way of writing, which can be observed
also in other parts of the Ta-sheng hstian [un, or texts such as the Erh-ti
I —q#% and the Ching-ming hstan-lun 4 %, again cf. “Die Spuren
der Abhandlung”, pp. 21-46.

9

=
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Fa-lang.10) Several of these methods even provide the sub-headings

of different parts of the introductory section:

WIE RS AE R B A R B B ERPU R 2
TR SRS D LRLE ) TR

As for the “Meaning of the Middle and the provisional [according to]
the ‘First stanza™ there are eight levels: 1. to explain the “First stanza”,
2. to discuss the “Middle” and the “provisional”, 3. to differentiate “open”
and “secret”, 4. to explain “horizontal” and “vertical”, 5. to discuss “single”
and “double”, 6. to differentiate “pairwise” and “single”, 7. to discuss
“thorough—going” and “separate”, 8. diverse dharmas1)

In Japanese research, Hyegyun's apparent emphasis on the “Ch'u-
chang chung-chia” #J7H R formula has occasionally been viewed
as a major difference as compared to Chi-tsang, likening the former
to the “Chung-chia shih” so heavily criticized by the latter and
their assumed common teacher Fa-lang(509~581) for falling into
dualism.1?2) That Hyegyun is far from such an attitude becomes
clear upon considering the following passage on the two meanings of

employing the term “Middle”:

10) Thus, overt textual parallels between Chi-tsang’s Lun-chi i and the
more explicative “Chojang jungga ui” #7135 (which, as we have seen,
is closely related to a lecture text by Fa-lang) enable us to trace important
exegetic formulae employed by Chi-tsang back to Fa-lang’s thought. For
details, cf. “Die Spuren der Abhandlung”, pp. 63-68.

11) Chojang chungga-ui Ms., la. Cf. Ocho Enichi ###% H, “Shinshutsu Siron
gengi no Shosho chige gi” HritVUERZZE D ¥)EH EI%, Indogakku Bukkyogaku
kenkyt, vol. 7 (1959), pp. 131-134, here p. 132.

12) This view already occurs in Ocho Enichi ###2H, “Shinshutsu Siron gengi
no Shosho chage gi” HriPUii XL WIHH S, p. 134. For Ito Takatoshi’s
and Hirai Shunei’s FH4 somewhat more nuanced ideas on this matter,
cf. “Die Spuren der Abhandlung”, p. 71.
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—it R BRE TR ARt 2K

The first is that the “Middle” corresponds to a middle in which the
[act] of cleaning is clean, and that “What has and what lacks”
[differentiating marks] corresponds to the “provisional” [belonging tol
duality:

HEpAT B EREER e SRR ANBUR QB 2,

Although one opens up “Middle” and “provisional”, there is no provisional
other than the Middle and there is no Middle other than the provisional
—they are both provisional and Middle, such as when one opens up
[the meaning] of the void emptiness.

ot Az

The second is the non-dual “Middle”:

= bR AERE R B RN R

This is: If one opens up the two meanings of “Middle” and
“provisional”, then “What has” and “what lacks” correspond to the
provisional. If one discusses it from [the perspective] of the [underlying]
structure, the “Middle” is also the provisional.

L2 e x 22 matdRhdii 2 Hafe S5 2 AR

However, [this] is only a case of “cutting-off the [act of] cutting—off”
or “cleansing the [act of] cleansing” in so far as the beautiful name of
the “Middle” [in its capacity] as a beautiful name designates what is
not the Middle and not the provisional.13)

In the last resort, the ‘Middle’ and the ‘provisional’ can be viewed
as merely another pair of ciphers for duality and non—duality, which

eventually are interchangeable and “without obstruction”

13) Chojang jungga-ui Ms., 19a-b, following Ito Takatoshi’s reading of an in
the copy available to me unidentifiable character as {H? and his interpretation
of FEx %7~ as EHFES. Cf. Ito Takatoshi, (HFEMT, “Sanron kyogaku ni
okeru Shosho chiige gi (ch)” =iZE}IC B 1) 5 WiEdhiEgs (Th), Komazawa
Daigaku Bukkyogakubu kenkyt kiyo, vol. 33 (1975), pp. 194-218, here p.
207. The author is indebted to Dr. Mathias Richter for some helpful
clarifications on the use of reduplication signs. For the implications of this
passage, cf. “Die Spuren der Abhandlung”, p. 67.
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W) HRE T BT AT,

Now, we explain: The middle is also what is dual, the provisional is
also what is non-dual.

What is dual and what is non-dual is without obstruction.

S FIRL AR RR B

"«

“Body and function”, “[underlying] structure and teaching”, “origin
and end”
also [behave] in such [a way] and all communicatel4

In fact, if Hyegyun were to be criticised as a Chung—chia shih or
Chungga sa, much the same would hold true for Chi-tsang himself:
According to a remark in Chih-K'ai's #'l({l. 6. c.) biography in the
Hsii kao-seng chuan #&={8, during Chi-tsang’s stay in K'uai—chi
@FE(591 to 599) most students were troubled by the difficulty of
grasping the process of “driving away the obstructions through double
phrases of the TFirst paragraph of the Middle and the provisional””
(‘Ch'u—chang chung—chia’ fu-tzu chien chih #)&EIREENRT),
whereas Chih-Kk'ai reached exceptional mastery in this practice.l5
Considering Chi-tsang’s heavy use of the “Ch'u-chang chung-chia”
#FE B formula in training his students, and the etymology of the
“Ch'u—chang” #J#% formula as such, which in Hyegyun's text is
consistently explained as a device the students have to master in the
initial phase of their training, it seems more appropriate to relate

the emphasis on this formula to the introductory nature of the

14) Chojang jungga-ui Ms., 35a. As might be nticipated, these statements
afterwards are justified by applying the “Chojang” formula on duality and
non-duality.

15) Cf. Hsii kao-seng chuan #&=fEE, T.2060.50.705a25ff., quoted in another
context by Hirai Shun'ei FH:&%4% in his Chugoku Hannya shisoshi kenkyt
g ARS8, Tokyo: Shunjtsha, 1976, pp. 296f. For details on the
shift in the attitude towards practice under Fa-lang and its textual
background, cf. “Die Spuren der Abhandlung”, p. 71f.
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38 B pTE (136)

Daeseung saron hyeonui gi than to what might be termed conflicting
attitudes.

Thus it should have become obvious that it would be futile to
search for major conceptual differences between the Daeseung saron
hveonui gi and Chi-tsang’s works. —Quite to the contrary, the text is
important also for research on Chi-tsang, as it provides significant
material allowing us a better understanding of the decisive role of
Fa-lang in the formation of its hermeneutics and exegetical techniques.16)

The influence of the Daeseung saron hyeonui gi
KIFePUam¥ it on Early Korean Buddhist thought:
Focusing on Wonhyo's ol hwajaeng Mg dialectics

The relevance of the text for studying Baekje Samnon

The identification of the Daeseung saron hyeonui gi as a Baekje
text of course is significant already in as far as it gives us important
clues on how 6th c¢. San-lun Buddhism was brought to the peninsula.
At the same time, it obviously provides some direct insight into the
actual nature of the Samnon doctrines taught in Baekje and transmitted
to Japan. As mentioned before, the contents the Daeseung saron
hyeonui gi, contrary to some contrasting claims in Japanese scholarship,
were not only based on the thought of Fa-lang, but also did not
significantly differ from those perceived in Chi-tsang’s works.

Thus it should not come to any surprise that according to a

colophon to the Nieh-plan yu-i {28857, a somewhat spurious work

16) Again cf. “Die Spuren der Abhandlung”, pp. 63-68.
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possibly falsely attributed to Chi-tsang, at some point several texts
written by Chi-tsang were brought to Baekje: When a certain
Fa-jung (or: Beobyung) %17 was roaming around as a student
in the K'uai—chi region, he was told by the old eminent monks of
that area that some monk from Baekjel® had taken the Nieh-pan
shu ki 12825019 and further commentaries written by Chi-tsang
with him when returning to his homeland, so that no copies of the
text(s?) were left in the K'uai—chi @fEregion.20) If that mysterious
Baekje monk in fact had been Hyegyun, it would be difficult to
explain why he would not have quoted Chi-tsang more frequently,
and referred to the texts as such. Also, granted that the report is
veracious, the incident should have taken place some time after
Chi-tsang left the region (599). Although the report thus more likely
refers to a later, secondary transmission, it is noteworthy in as much
as it seems to indicate that the first of Chi-tsang’s writings to reach

the peninsula arrived through the same ‘distribution channels’.

17) The identity of this monk could not be established. It have been a monk
from the Korean peninsula, but perhaps more likely the famous Fa—jung %
fil (594-657). The alleged founder of the famous Niu-t’ou Ch'an tradition
had studied under Dharma master Ming WJ#:fili, another famous disciple of
Fa-lang, and is known to have studied in the K'uai-chi area. For Fa-jung’s
links to San-lun, cf. Yang Yongquan [Yang Yung-ch'tian] #j7k %, San-lun
tsung vian-liu kKao —#iit#4, Nanjing: Chiang-su ku-chi shih, 1998,
pp. 429-445, and Hirai Shun’ei, Chugoku Hannya shisoshi kenkyt vhBf% 4
JEAR RS, pp. 3271

18) Pai—chi seng 1%, by Fa-jung himself reportedly more respectfully refered
to as a “Hsien—che” &#.

19) A text not listed in the catalogues.

20) Cf. T.1798.38.239a3-6, quoted in Ishii Kosei A, “Chosen Bukkyo ni
okeru Sanron kyogaku” (A% 3513 5 =352, in: Hirai Shun'el T4
(ed.): Sanron kyogaku no kenkyt —fiZd = W%, Tokyo: Shunjtasha, 1990,
pp. 459-483, here p.465.
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40 FHELHTE (136)

Needless to say, this only would further corroborate that the Baekje
San-lun circles are to be considered an integral part of the greater
“transmission among the one house” (i chia hsiang chuan/il ga sang
jeon —FAH)2D At the same time, the reported incident cautions
us that —notwithstanding the obvious importance of the newly situated
Daeseung saron hyeonui gi—we should not underestimate the influence
of Chi-tsang’s writings on Baekje San-lun.

It need not be stressed that the contents of the Daeseung saron
hyeonui gi should be studied more carefully, in particular the passages
directly or indirectly referring to competing schools of Baekje Buddhism.
On the other hand, the text still awaits a more systematical
exploitation of the important information it provides concerning the
exegetical techniques used in the school2?) of Fa-lang, a school
transgressing the borders of Ch'en/Sui/T’ang and Baekje.

In view of both authors’ overt indebtedness to Fa-lang and the
very nature of the exegesis of the “one house”, which does not aim
at establishing ‘doctrinal contents’, but is designed to lead towards a
state of non-abiding by scattering false views (p'o-hsieh/pasa H%4)
and cleansing the dharmas (ching—fa/jeong beop i), it should be
evident that any search for doctrinal deviations between Chi-tsang
and Hyegyun going beyond very minor methodological differences
would not make much sense.—To the contrary, we should utilize
Hyegyun’s and Chi-tsang’s works as complimentary sources for the

study of the thought and exegetical methods of the “one house”.

21) As might be expected, The term occurs both in the Daeseung saron hyeonui
g1 and in the Ta-sheng stan-lun Cf. 77.74.17b, 100a, 107b, 129a etc. and
T.1853.45.39b25.

22) The term “school” here being used in the narrow sense of a group of
disciples centered around one teacher.
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The general influence of the text on Wonhyo's hwajaeng thought

At least for the Korean context, it might be even more worthwhile
to turn to the reception of the text in Silla. Thus, some years ago,
unfortunately already having had presented a paper addressing among
other things the similarities between Wonhyo's Yeolban jongyo {£#%
735 and a corresponding section in Chi-tsang’s Ta-sheng hstian lun,
I was both delighted and embarrassed to find some evidence that
Wonhyo must have been aware of some very similar passages in the
Daeseung saron hyeonui gi. As to be seen somewhat further below, on
the basis of this observation (which together with an oral communication
of Prof. Ito Takatoshi to Prof. Choe on the possibility of the text
having been written on the Korean peninsula were to become the
point of departure for our project) it can be deducted that Wonhyo's
hwajaeng F1F5 thought to some degree had been influenced also by
the Daeseung saron hyeonui gi.23)

Moreover, from the circumstance that Wonhyo had studied a
Samnon text in which the term “Chojang” occurs most prominently,
we now may more safely conclude that Wonhyo's usage of the
expression in the title of his Chojang gwanmun #FFBIM indeed
refers to the formula Fa-lang taught to his disciples.24)

23) 1 should express my gratitude to Prof. Kim Sang-hyun for pointing out
that the pertaining textual parallels as such have been noted in Hyebong
Sangyeong ZHiffHiTk (ed.) ; Gaeun 3 (tansl, ann.): Gyojeong gugyeok
Yeolban jongyo WiTBIEHRAEEH. Daeseong Huwajaeng guksa Wonhyo
wonjeo KEEFIFHBA CIEF . Busan: Wonhyo sasang silcheon seungahoe,
2004. (Cf. in particular p. 153, n. 600). However, the truly erudite edition
limits itself to presenting the parallels, and the significance of these textual
parallels appears to have been overlooked in the academia.

24) A passage in the Samguk yusa entailing that Nangji FA%' (n.d.) ordered
Wonhyo to write this text might indicate that it was this monk who
introduced Wonhyo to San-lun thought, and possibly also to the Daeseung
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Furthermore, the fact that the text has been written in Baekje2>)
sheds a new light onto the background of Wonhyo's idea of
hwajaeng. Thus, the tensions between Samnon and Seomnon
exegetes in Baekje surfacing in the text definitely provide a much
more immediate background for Wonhyo's seemingly artificial
criticism of Madhyamaka and Yogacara in his Gisillon byeolgi.
While some researchers, including myself, have become used to
consider this dichotomy merely an abstract, reductionist analysis of
major trends in continental Chinese Buddhism(in particular, a reflex
on works by Hslian-tsang i, 602? ~664), the new information,
although referring to a somewhat earlier period, gives somewhat
more credibility to the thesis that Wonhyo at the same time was
concerned about two opposing ideological camps on the Korean
peninsula itself. Thus, contrary to what more recent attempts at
dismantling political abuses of this view during the 20th century
suggest, Wonhyo's hwajaeng thought in the end might have been
more than an abstract hermeneutic approach and exegetic method
for unifying different teachings of the Buddha, or a dialectic method
resolving the perspectives of unity and duality: Quite in line with
more traditional views, it might also have been an attempt to
resolve concrete conflicts between two ideological parties in a new

system of thought.26)

saron hyeonui gi. On Wonhyo's relation to Nangji, and previous assumptions
that the latter was an eminent San-lun monk, cf. Kim Sanghyun, Wonhyo
yeon'gu, Seoul: Minjoksa, 2000, pp. 88f.

25) An assumption which Prof. Choe followed from an early stage on, bringing
up much of the pertaining evidence until we finally were able to identify
the name of one of the temples appearing in the text.

26) Thus, Uicheon's # X use of the “Hwajaeng guksa” FIZ5EMi Wonhyo as a
figurehead for his own attempts at founding a “catholic school” might not
have been an abuse. Although it thus might be tempting to ponder about
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The relevance of the text for Wonhyo's hwajaeng techniques

As indicated above, some passages in Wonhyo's Yeolban jongyo
AR I entail that Wonhyo was aware of the Daeseung saron
hyeonui gi. These passages, which deal with different interpretations
of the meaning of “Buddha—nature” (Bulseong ffi't),27) have obvious
precedents both in the chapter “Bulseong wi” fil4:3% in the Daeseung
saron hyeonui gi and a part of Chi-tsang’s Ta-sheng hstan lun,
which is likewise labeled “Fo-hsing 1" f#{£:5.28) The six positions
discussed in Wonhyo's text more or less are a subset of ten plus one
and eleven plus one29) definitions thematized in the Daeseung saron
hyeonui gi and the Ta-sheng hstian lun, resp. Due to the compaprable
terseness of Wonhyo's discussion, at first glance it is difficult to
decide on which, if any, text he bases his own survey on. However,
in five cases he also lists the names of individuals, temples or groups
(Pai-ma ssu Ai Fa-shih 8520, Chuang-yen ssu #Ei,
Kuang—chai Yiin Fa-shih Yt.¢2E 10, Liang Wu Hsiao-yen %l
J5, Sinsa #7fil) holding the respective views. While Chi-tsang lists
none of these names, all but the “Sinsa” appear in the list of
corresponding positions in Hyegyun's work.30) —To all likelihood,
Wonhyo knew the Daeseung saron hyeonui gi when he wrote the
pertaining passages.

This is significant because the discussion provides the starting

possible political intentions on the side of Wonhyo, we will refrain from
any such speculations.

27) The passage on the meaning of Buddha—nature can be found in Cf. HPC
1.537c-545¢, the relevant parts in 538a-539a.

28) Cf. ZZ. 86b - 136a and T.1853.45.35b—42b, resp.

29) Both texts introduce an additional ‘correct’ approach, clarifying that this is
not to be seen on one level with the fixed views of the others

30) Cf. HPC 538a-b and ZZ.74.91b-92b.
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point for one of the loci classici of research on Wonhyo's hwajaeng.
Having discarded one theory after another by pointing out its

failures, Wonhyo somewhat unexpectedly explains:

RPLEIEH
Next, classification as to “right” and “wrong”:
IEREA IR
These sayings by the various masters are all right and wrong.
Pt AR
WPEIE R EA IR
Why this is such: because Buddha—nature is neither “such” nor “not-such”.
AR MGG SR AEIE
B NI E T
Because it is not “such”, all sayings together are wrong.
Because it is not “not-such”, all sayings together are right.3D)

Although the following reinstitution of the individual statements
as valid within their respective framework contains somewhat tedious
details, it should be quoted in order to avoid the impression that the

text consists only of logical formula:

pits s e ay U]

What is the intention of [establishing] this meaning? -

BTSN =&

WI— R EH 2R

BILFES 2N

What the six masters say does not go beyond two paths:

The first one points at the fruit which will be there in future; the latter
five are based on the reason which there is now.

R TP RS — 5

S (BN

31) Cf. HPC 538b.
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[As for] these latter five there are also two contraries:

The latter one rests in the true judgement;

the former four follow the common judgement.32)

(AR N YNES

A2 A% =91 The four sayings [pertaining to] the common judgement
do not go beyond “man” and dharmas;

the first one takes up “man”, the latter three are based on the dharmas.
i} SEEE (S ]| PN

(6 S 1 I 1

bz NRELE R H

The three meanings based on the dharmas do not go beyond [the fallacies
of] raising and subdueing,

The latter one [focusing on] the seed, the first two on the [meditation
state] of the superior mind,

inside the [category of the] superior mind [there are] different sayings
following the [different] meanings.33

In the end, however, Wonhyo returns to somewhat more abstract

logics:

R 2B IR0

Now, the [inner] body of Buddha—nature truly is the One Mind.

— iU Vs RS

The nature of the One Mind is separate from all extremes.

St R R AT

As it is separate from all extremes, there is nothing at all it would have
to comply with.

T AT

As there is nothing it would have to comply with, there is nothing it

32) The common translation “truth” should be avoided, as it suggests an objective
truth, while the expression je i rather refers to modes of perceptions, i.e.,

judgements.
33) HPC 1.538b-c.
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does not comply with.

PO O FERIER JEEIRE JEATEE: JRRIER

Therefore, to treat [the matter] with reference to mind, mind neither is
cause nor result, neither truth nor the vulgar, neither man nor dharmas,
neither raising nor subdueing.

AR O FRRRR fFEIEAN RS RE (FRTER

If one treats [it] in relation to the conditioned, mind functions as the
raising and functions as the subduing one, creates dharmas and man,
functions as truth and functions as the vulgar, creates cause and
creates result.

S JERIE AT

This is called the meaning of “not-such and not not-such”.

FITLL Gt IRt

Therefore, the various sayings all are wrong and all are right. 34

The above passage is immediately followed by another section,
which basically restates the same idea in a slightly different fashion:

HAGREIR A 20 91 %

Although if one speaks generally it is such,

[as for] seperating in [their] middle:

Ak RS

Concerning the dharma of the One mind there are two meanings:
O IE S

ARG

The first: Not defiled and yet defiled;

the second: defiled and yet not defiled.

PG —RIR

GG Vi OE

“defiled and yet not defiled” is of one taste and still;

“not defiled and yet defiled” rotates in the six ways [of existence]

mrsE

34) HPC 1.539.
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— IR A HO A R R
1M E A R AT L
Like a passage further below says:
The medicine of the “one taste” has all sorts of tastes according to the
places it flows to, and yet its true taste rests on the mountain.
KARES
BRI R0 HERT 70 DO St bR T

The Sutra of the Lady [Srimaldevi] says:

The pure mind of self-nature is difficult to understand;

if that mind is what is defiled by the vexations, this is also difficult to
understand.

fSamh FesR

s BEOm g
In the Treatise on Awakening of Faith [its author] broadly manifests
this meaning.
This is the meaning [established by the] Tripitaka [master] Chen-ti
(i.e., Paramartha).

VNI IEN/ R0 H R SN KTTRS? SRR

Bl Z 1% B AEY
The sixth master's sayings on the Buddha-nature of true thusness
attains to the gate of “defiled and yet not defiled”;

The former five meanings all rest in the gate of defilement.35)

The text would continue by explaining how the five other masters

each attains limited access towards truth, and then again summarize:

HHZZRl
FNETFT
AR S
Bl & 5 %
For this reason

the six masters’ sayings
b

35) HPC 1.538c.
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although they not yet exhaust the real body of Buddha nature,
said according to [different] access gates, they each attain their [own]
meaning.
R
Thus, a passage further below says:
LU A=PNE e
HER IR L
‘When those blind men each after each speak of the elephant, although
they do not attain the reality, it is not that they do not speak of the
elephant.
il YNy ib
Speaking about Buddha nature is also again like this:
TEIREEE
It is not identical with the six dharmas and not seperate from the six
dharmas.
SN AN E N

[You] should know that the six sayings in here are also such like.30)

Despite Wonhyo's reference to the One Mind (ilsim —{») and his
use of the metaphor of the blind men and the elephant from the
Nieh pan ching itself, the argument as such is based very much on
San lun thought. Thus the Korean scholar Kim Hau already in 1982
drew attention to formulae such as mu dang yeok mu so bu dang 1
HREAT A and demonstrated that Wonhyo's frequent use of this
and similarly structured statements, based on the notion that
whatever “has” [marks, characteristics] (yu 45) at the same time is
empty (gong 2%) and vice versa, is heavily indebted to the hsiang
chi #18l (Kor.: sangjeuk, commonly rendered as “mutual identity”)
pattern of thought employed by Seng—chao f&55(374~414) and Chi
~tsang 7% (549~623).37) —This pattern, we may add, underlies also

36) HPC 1.539a.
37) Cf. Kim Hau. “Samnon gwa Hwa'eomgye (Wonhyo. Beopjanggye) ui
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Almost in parallel, Ishii Kosei pointed out that the argument
seems under the sway of both Chi-tsang and the Chuang-tzu i1
In fact, its logics bear a striking similarity to that employed in a
passage in the “Fo-hsing i” #:2%, which as already mentioned is

contained in the Ta-sheng hstan-Iun:3%

HA PREE AR YNGR T A — BN A

[You] should know: As the equal great way is without corners
and without abiding, all [statements] along each other are wrong.
As it is without limits and without hindrances, all [statements]
along each may be attained.
HLGERIELEERIEE — USRSt Aanfe MRt Mk
AR BARIEIEE —TEIE N et

If one considers “right” as “right” and “wrong” as “wrong”, [then]
all “right” and “wrong” along each other are right and wrong (e,
vain quarrel). If one knows that there is no “right”, no “not right”,
no “wrong’, no “not wrong”, and [thus] provisionally terms into
“right” and “wrong”, [then] all “right” and “wrong” all along each
other are right.
B s EART—RATF AN DU WIRIE R sk T
S 5o = i e O TR 4 e v 0.2
Therefore, you [should] know: As the direct causes pronounced by
the above [mentioned] eleven masters consider “right” as “right”,
their statements all along each other are not the Buddha nature
as direct cause. If one awakens to the equalness and non duality
of the dharmas, being without “right” and “wrong”, what is spoken

jeon'o bangsik” i #FR] EE 5N . Cheolhak yeon'gu 7 (1982), pp.
5-32.

38) Cf. Ishii Kosei. “Chosen Bukkyo ni okeru Sanron kyogaku” $Hfif{AZkIc 513
5 =ikt pp. 471f. Also, cf. the same author’s “Gangyo to Chigoku shiso”
JulEE & hERIEAY Indogakku Bukkyogaku kenkyt 31.2 (1983), pp. 164-166.
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out by the eleven masters altogether may be reached to be the
Buddha nature as direct cause.39

Quite obviously, in both texts the turn from apophasis towards
kataphasis 1s achieved by means of statements expressing that the
rather abstract notions of “Buddha-nature” or the “Great way’
cannot be reduced to this or that fixed meaning, and for exactly the
same reason may be thought to allow for all possible meanings.

This said, according to what has been stated so far on the
relation of Chi-tsang’s and Hyegyun's thought we should aspect that
similar logics should be employed in the Daeseung saron hyeonui gi.
And indeed, in the latter text a passage employing very much the

same logics can be found:

HIERAS

H R DS S — 15

FER 2 R R

-+ If we [turn] straight to the ten sayings:

Because they consider themselves to be the correct reason [of Buddha
nature],

with regard to the Way there is not one which is true;

looking at them as good adequate means,

there is not one which is false.

& N T =]

A7 A U b 2
Thus, before understanding the Middle way,

although there are all [these] sayings, all are not the meaning of
Buddha nature.
HLUFES

HUVfe AR S ) B S b

39) T.1853.45.42h.
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If looked at from the Correct Way,
although kind by kind are different and not identical, all are Buddha

nature.

= TlEni'e

=t /\&”‘“" [l

Jrgas <
*UJ(%JJ: TR,

Nt RA SR
B SISEMEHORRN Wbl A Vo ARIERERS R 47 ot FesohEde % Al
priy )

For this reason,
Because of regard to the Unifying Way which violates the common
[held by the] sages,
the Sutra of Contemplating the Benefit says: “All dharmas are correct,
all dharmas are heretic.” and Vimalakirti, criticising Subhati, says:
“The six masters [clinging to] heretic views are your great master.
if your master follows it, you should also follow the intention of the
sutra.
If you see yourself as someone who holds to the precepts, and those
outside the way as not,
that is the [fallacy of the] view of duality.”40)

Again, the basic idea is that if one proposes any own definition as
“the [solely] correct one”, it becomes wrong, but if merely used as
skillful means, any definition becomes correct. —While the wording of
neither passage bears striking similarities with Wonhyo's, nevertheless
it should have become clear that Wonhyo's apparent knowledge of
the Daeseung saron hyeonui gi would have sufficed to resort to these
logics (although there is some evidence that he also might have
known the Ta-sheng hstan lun).

Also, it should be noted that while all three authors use the

40) ZZ 74.134a.
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suggestive terms shih/si seand fei/bi I, Chi-tsang stands apart in
so far as he more overtly resorts to phrases borrowed from the
“Chli-wu lun” 7% chapter of the Chuang-tzu #iT-and the Kuo
Hsiang 5% commentary, while Hyegyun and Wonhyo would not
do so. Furthermore, it should not pass by unnoticed that the
occurrence of the “six masters [clinging to] heretic views” (Sagyeon
yuksa #E750f) in Hyegyun's text very well might have been the

inspiration for Wonhyo's reduced list of six views.

key words : Hegyun, Fa—lang, Chi-tsang, Wonhyo, Baekje samnon, Hwajaeng,
On'uchang(Kor. Chojang), Dasseung saron hyeonul @i, Ta-sheng hslan
lun, Yeolban jongyo, Chojang gwanmun, Chojang jungga Ui,
Bulseong ui

(FEn 1 2007. 2. 7 / AlAIREZQ : 2007. 3. 5)
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<HERE>
= AEWAPIAE ATl 9lolA]

KKTFWmLFTHZL > Y T84
—FIEFASS] v Aol st 71x3 HE -

Q=7 ZgA
dutx o g AEstule] ARE oA AlZtE o] Hi (549 ~623)
A SAEATGT GEA e A G T 7] FEAVIE

33l Bsttt. BAske £9Eo] EAEATE A4S s

AEAPEel of| S Fa WAl dejHeAY] 2Ae HER

stoigte WAl AE oA dEOZ M AEAVEO] o=
o

F 2 ZFolA yehua gl gile] 7= ok Wi
°

Age T ¥
Aol Wgd e AASS BolF1 ek
= el olstel §AE w2 YA WiEe 3

233 QAW <HSARAI]> Fo <inhEIA 249
olE3}e] Aol e WA YN B FASE o] Aol Pl
3 el ols) MBHAD P QAFE Aoz BFIIA.
71> W&o Z B dd hd BE T

Wahe e M e 94 Askn dow, <>l
2o s 24 oA sl FAE =S AN HebA
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g 2] 7123 dFS TLE3 =) :
KYFAFE 71> 9 <UFAE> ] 71 & o] fL tE 53
S 3l FEHAD 25 Fujd #H
FE 98¢ HA3S /A dEHAH
SAIEEY 7> E <dlsdE > vlste] AX
Hojgomn, ol HXN 2RASS AF 4
ol A ET = Bt <djsA }%Z‘ﬁ_ﬂy»g 22}
H]is]- unxﬂg] /\Lifﬂ- } o ;q_‘_EE Bk — s — 1394 %73%
of e FAIZ stupel s Al %%”4 dxz 7h
a1, o] A Q1o
T o] BF o] APl oAt 9l
< S5t Welzl AXE K7 A "= ‘wdhE s Al
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& Aol

64171 FRkA 741 7] Zofl B3R FHold AESARI #
B2 WA AR SR oyt ko] MEE ARl Wk ool = A
= AR E Xﬂw stal Sith <W¢A}%ﬁd47l>°11*1 L As ST
Ao A o} A BA e 2e e MEdAFS T hEAME
et elEe) wigto] Wd] F34 9 Aol ohye} Bt AA <
H78E Ze Aos& BT, olF Fota] fme] APdelA gt
| dzE o] Aot ARA A o] A FAAL 9

g gl WRHJHL she dafss g = A Ik
dae AR <HSAREAY7I>E HE AR Adn. 9
B <REERUDS O] dow ko] B2 g oot wsd W8
°of <HTHED> T <>l YEha glvk= 2ol oW 1980

ALBAASSH | IP:183.106.106. %+ | Accessed 2021/03/23 15:04(KST)



On the significance of the Daeseung saron hyeonui gi XIeVUa% 35 55

Ao 2ol AAHJAT vz Yo <HSAFEE 7> 9] <
Pgg>ol= el itk AR AR R 7HgkE o] it <t
TA> A AAEIL e AN 7R Y <HSAFEE 7> ¢
KYFHAE>) UY2E & 7HA 32 4R QR Fol| A A
u

A3k
HE3st7] wiiol YE7F o=

H RS0tk <FwE > 9] U go]
Ao 2A% A AEstdeAe f4A ddsy] ofHo A o
e A48 9 F A 9] FEAES AAH olFelu =43
W AR o1 8-G — IS, L, A, RS,
fli— AL Q= o8 olFEe] e Aol A Kolx

ae v e Azde Fiiis AL
T YU i) o2 Hol i Y F
SAFEE 7> 9] Y&S 4 UAE Ao

oj# gt AM& 7 7HA] o] froll A Fagh ofm
71 KUYSAIEHY 7> E 43 AATE AME2 19 Aed <KW
wEC> 9 AFd diste] B RS AARRI ‘Pl o] <UlSAE
A7]> HAE #Ete 71EH =3 Eolge
AR KZAB/ED> L Lfo] A 7H2H WE3 A E A
=Y 7FsAel ok

gL F23 Mo <gutEa > 4ot e B that o
A 7HA 4] digh =o7F Aae] shAAREel gk Aol SlolA
3] Fa3 A5 E AFstal doke Aotk A424te] 459 4
S AHst] F4G3 o] F o dEE EHtlE BE FHE0] ‘&7
T 33 $A &V% s e He Adsta k. ko] “AkTol

-

R Z4zke] Fgo] RF ARHJNA, AR BR Ao 3
L= =
e B .

UwiA] oAl olgSe] &
A% wol <o

rlo

_—

2 "
o] BF gk Aolt.

AEe] AFEANE 0|9 o] RE AL RASE AL Fajol
SE 2% TS QR A PHS 2R <> et
w=esh AFAA olsftah. TRAT ofu] 3 5

)

i+
f
%
(o
fru
N
o,
=
Be)
I
ok
flo
i
us}
=
fru
e
o
L
[
o
)
=
il

ALBAASSH | IP:183.106.106. %+ | Accessed 2021/03/23 15:04(KST)



56 B EIE (136)

Fe Ao] HAW el YAl FHORA AASL AN 2
oI oAE Aol S + Aok A8 A Gy

/“Xﬂf—i Al *P’* 25 2o g &
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